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It is my great privilege to welcome you to our second 
Conference. Once more it is given me to exclaim to 
the assembled preachers of Anglo-Jewry : 7 nW2 Nan 13 
ayapar pinnd ody moby ‘Blessed be he who cometh in the 
name of the Lord. Shalom, Shalom to him who cometh 
from afar as to him who cometh from near.’ 

The nature and purpose of our Conference remain 
unchanged. Its institution is conceived as a regularly 
recurring opportunity for serious deliberation on 
pressing Jewish questions. There are those who 
will always cavil at such conferences, and ask, ‘ What 
have you done?’ As if clearer thinking, strengthened 
enthusiasm, and a firmer grasp of fundamentals were 
not in themselves among the greatest of deeds. Such 
free interchange of opinion defines our attitude towards 
important movements in, or affecting, Jewry; enables 
us better to realize the true objective in Jewish en- 
deavour ; and increases the driving force in our spiritual] 
effort. 

And the religious platform of our Conference likewise 
remains unchanged. Its membership is limited to the 
Anglo-Jewish preachers under the ecclesiastical juris- 
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diction of the Chief Rabbi, together with such others 
as in the main are in agreement with that religious 
position. It is evident that if a conference is to serve 
a useful purpose, if it is not to degenerate into a 
miniature Parliament of Religions where platitudes are 
repeated ad nauseam, a common religious platform is an 
essential prerequisite. myn) ON ‘nba yy Dw 199 asks 
the Prophet: ‘Can two walk together unless they be 
agreed?’ Jews there are who challenge beliefs which 
we consider the foundation of Israel’s existence ; who 
deny the sacredness or the binding character of the 
Scriptures, and abolish Sabbath, fast, and festival, and 
even the Abrahamic Covenant. Some of their spiritual 
guides oppose religious instruction to children, main- 
taining that it is unnecessary for a religious body to 
perpetuate itself; while still others are prepared to 
join hands with the maligners of the Jewish people 
in the campaign of anti-Semitism against the Jewish 
method of slaughter. Wherever their numbers permit, 
they, of course, ‘separate themselves from the Com- 
munity’, and establish their own religious organizations. 
Now, no one dreams of questioning their right to do so; 
and certainly no responsible Orthodox Jew considers 
it a grievance that he is not invited to their councils. 
It is, therefore, passing strange that they are not always 
prepared to grant the same absolute liberty of conscience 
to those who stand for positive, historical Judaism. 
And quite as puzzling is their contention that they 
should be represented at a Conference like ours; a con- 
tention that was voiced in a series of indignant commu- 
nications to the Anglo-American Jewish Press. Such 
puerile intolerance merely proves that the sacredness 
of religious conviction is something that is not yet 
understood in some circles. 
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I 

After these preliminary words as to the nature, 
purpose, and platform of our Conference, we turn to 
a brief survey of those outstanding events during the 
last two years that are of deep religious interest to 
the House of Israel. Foremost among these is the fight 
for the Sabbath against certain proposals submitted to 
the League of Nations: proposals which, if adopted, 
would destroy the immemorial continuity of one of 
Humanity’s oldest institutions—the Week. With many 
of the measures suggested by the League’s Advtsory 
and Technical Commiuttee for Communications and Transtt 
to the Commission of Inquiry into the Reform of the 
Calendar we have no concern whatsoever. There is 
only one proposal to which we, as Jews, are and must 
remain absolutely and unalterably opposed, viz. that of 
the so-called ‘blank days’; by which the last day in 
ordinary years, and the last two days in leap years, 
would not ‘count’, and be considered as non-existent. 
Such pretended annihilation of at least one day per 
year would naturally unstabilize the Sabbath, and result 
in a constantly-backward-moving Day of Rest. Thus, 
if the proposed change came into force this year, the 
Sabbath would in 1926 be on Friday; in 1927, on 
Thursday ; in 1928, on Wednesday; in 1929 (because 
of the loss of two blank days at the end of 1928, which 
is a leap year) the Sabbath would go back two days 
and would fall on Monday; then again on Sunday, 
Saturday, Friday, Thursday, Tuesday, and so forth. 
Such a nomadic Sabbath would not only immeasurably 
increase the difficulties of Sabbath observance for the 
overwhelming majority of Jews, but would tend to 
undermine the very idea of the Sabbath among the 
masses of our people. | 
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The danger of such confusion in our religious life 
everywhere filled far-seeing Jews with deep anxiety. 
I voiced the protest of British Jewry against this un- 
fortunate proposal as early as May 1924, in a letter to 
the League of Nations. The Central Conference of 
American Rabbis, representing all the Reform and 
Liberal congregations of America, informed me that as 
my letter embodied the heart of their own objections, 
they requested me to add their protest to mine. 
I received similar mandates from the United Synagogue 
of America and from the Union of Orthodox Rabbis of 
America. I was thus empowered to speak on behalf 
of the whole body of English-speaking Jews when, on 
16 February, 1925, representatives of the Jewries of 
the East and the Jewries of the West attended the 
special meeting of the League of Nations’ Commission 
of Inquiry into the Reform of the Calendar at Geneva. 
For the moment the danger has been averted. However, 
it is not wise to forget that revolutionary changes in 
human society are generally brought about by men with 
‘fixed ideas’. The air of Geneva seems to be par- 
ticularly salubrious to reformers of this class. And it is 
to be feared that there, as elsewhere, the tremendous 
earnestness and indefatigable perseverance with which 
these people pursue their fantastic and Utopian schemes 
may end in exercising a telling influence. What is even 
more disquieting is the fact that high commercial and 
industrial interests seem to be at work strongly favour- 
ing these radical tinkerings of the Calendar. Constant 
vigilance is the price of religious safety. 

Another question confronting K/a/ Yisrael, a question 
quite distinct from the Sabbath, but, like it, deeply 
affecting the Jewish home, is the old, tragical problem 
of the Agunah, a problem that has engaged the attention 
of the Masters of the Law in all ages. The unparalleled 
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migration during the last fifty years of over a million 
of our people from Slavonic Jewry to the Anglo-Saxon 
and Latin-American diasporas, and especially the up- 
rooting and annihilation of hundreds of Jewish com- 
munities during the World War and after, have vastly 
aggravated both the difficulties and the hardships that 
have always attended it. A solution—or rather, the first 
steps towards a solution—can only come from the highest 
religious authorities. ~The Grand Rabbin of France has 
issued an appeal to the accredited leaders of Eastern 
European orthodoxy to consider the enactment, in due 
form and in accordance with the rabbinic Law, of regula- 
tions that shall at least to some extent relieve a situation 
that endangers the integrity of the Jewish family as 
well as the good name of Judaism. Should this appeal 
not have the desired result, it will be the duty of the 
Jerusalem Rabbinate to take the lead in this question. 
In European lands the operation of Jewish Law has for 
many generations been strictly circumscribed, and 
rabbinical jurisdiction hampered, both from without 
and within. In consequence, Jewish religious law 
suffers from arrested development. In Eastern coun- 
tries, however,—where alone Jews have enjoyed true 
religious liberty, because possessing full religious 
autonomy—Jewish Law resembles ‘an ever-flowing 
river’. It is not merely a book, but it may be said 
to be a moving equilibrium of all the living forces in 
a Jewish community—ritual and moral, domestic and 
economic. When I was in Palestine I therefore urged 
upon the Jerusalem Rabbinate, which combines and 
continues the best traditions of the Eastern Jewries, 
to convene an assemblage of rabbinical authorities ; at 
which assemblage many problems that baffle the powers 
of Western rabbis could, and should, be boldly faced 
and effectively grappled with. 
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IT 


When we come to examine the place of the Jew in 
the world at large, you will remember that in the years 
immediately after the War the scene was one of darkness 
and woe. The whirlwind of anti-Semitism had swept 
over all lands and shaken the position of the Jew to its 
foundations. And not only in Eastern and Central 
European lands. Even cultured English circles were 
gravely perturbed by a shameless concoction like The 
Protocols of the Elders of Zion—‘this grotesque myth, 
founded on malice and hysteria, built up of garbled 
history and synthetised by impudent forgery’. Justice 
compels us to admit that there has since been 
a distinct change for the better. Shortly before his 
death, that gentle and noble-hearted Jew, the late 
Sir Isidore Spielmann, wrote to me that he hoped he 
would live long enough to see anti-Semitism die down, 
if not die out altogether. It has nowhere, alas! died out 
altogether; but everywhere it is waning, at any rate 
it is losing its murderous fury. When I addressed you 
last it was still necessary to dwell on the hideous tale of 
human bestiality then freshly enacted in the Ukraine. 
I may here recall the fact that I circulated that portion 
of my Opening Address! to the statesmen, ecclesiastics, 
and other leaders of opinion throughout the English- 
speaking world. One of the British Archbishops wrote 
declaring that those appalling facts were as new to him 
as they undoubtedly were to the overwhelming majority 
of the inhabitants of these islands; and he wondered 
why the Jewish community had not made them known 
to the men and women of Great Britain. Thank God, 


1 Under the title, 4 Decade of Woe and Hope. 
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these massacres have now ceased. In all the Soviet 
republics the Jew is accorded safety of life and limb. 
In theory, at least, there is no distinction between 
Jew and non-Jew. Unfortunately, however, four-fifths 
of the Jewish population are neither manual labourers 
nor Government officials—the two classes which are 
alone privileged—but are mainly traders; and are thus 
subjected to dire persecution, not as Jews, but as non- 
proletarians. The position of Russian Jewry, therefore, 
remains a catastrophic one. Under-feeding, dire want, 
and fell disease devastate it, especially its child popu- 
lation. And this devastation is not merely physical and 
economic; it is even more complete in the sphere of 
religion. This is mainly due to the fanatic hatred of the 
Jewish Communists against everything Jewish. Other 
religious bodies are allowed to give religious instruction 
to small groups of their children after school hours. 
Jews alone are singled out and are forbidden to train 
their children in the way of their fathers. Zionists are 
pursued with a Tsar-like ferocity; and the use of 
Hebrew, as a bourgeois language, is rigorously sup- 
pressed. It passes the wit of man to devise a scheme 
as to how the Russian Government could be induced 
to prevent these Jewish apostates from exterminating 
Judaism in that country. 

In my last New Year message I summarized the 
problem of contemporary Israel as that of self-preserva- 
tion. In the hour of Jewry’s greatest need, when 
economically the overwhelming majority of the Jewish 
population in Eastern Europe has been ruined, and 
deliberately ruined, the United States of America has 
all but barred and bolted her doors to the immigrant 
fleeing from famine, racial hatred, and anti-religious 
fanaticism. In consequence, masses of our brethren 
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are scattered and dispersed to the four winds of heaven. 
Grave dangers await their Judaism and Jewishness in 
those distant and strange lands that are to-day alone 
open to them. Thus, in most Latin-American countries 
the fresh arrivals find no organized Jewish life—only 
Marranoism, and, too often, total abandonment of 
Judaism on the part of the earlier Jewish settlers. It 
is most gratifying to recall that since our last meeting a 
beloved and enthusiastic member of our Conference, 
Isaiah Raffalovich, of Liverpool, has been selected by 
the Jewish Colonization Association to act as Grand 
Rabbin of Brazil, and to lay the religious foundations 
of new Jewish centres in the youngest diaspora. May 
God prosper his noble and self-sacrificing efforts, so that 
his activity be but a forerunner to similar missionary 
endeavour in other far-flung Jewries. 


IT] 

No survey of present-day Israel would be at all 
complete were it to omit the brightest spot on the 
Jewish horizon—Eretz Yisrael. It has recently been 
my good fortune to visit the Holy Land under the most 
auspicious conditions. I saw the old Yeshub under the 
shadow of the Wailing Wall, and the new Jerusalem 
stretching forward towards Mount Scopus. I saw 
Tel-Aviv, that unique all-Jewish city, wholly built by 
Jews, inhabited by Jews, and administered by Jews; 
with its Yehuda Halevy and Rambam Avenues, its 
Balfour and Allenby Streets. I saw the Jewish colonies 
in Galilee, in the Valley of Jezreel, as well as those in 
Judea. In all of them boys and girls, men and women, 
sing at their work; religious zealots and fanatic free- 
thinkers alike rejoice in the redemption of the soil by 
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Jewish labour, and look upon it as the holiest of human 
duties. Sir Herbert Samuel, in his wonderful Report 
on the Administration of Palestine during the years of 
his High Commissionership, says: 


‘They are fully conscious that they are not engaged 
in some casual task without special significance other 
than the provision of their own livelihood; they know 
quite well that they are an integral part of the move- 
ment for the redemption of Palestine; that they, few 
though they may be, are the representatives, and in a 
sense the agents, of the whole of Jewry; that the daily 
work in which they are engaged is in touch with the 
prophecies of old and with the prayers of millions now. 
That is the reason why these pioneers are happy.’ 


A new type of Jewish character, possessing a freedom 
and spontaneity such as you find in no other country, 
is coming into existence in that new world-in-the-making 
called Eretz Yisrael. The halo of romance hovers over 
the whole story. In 1g20 the Valley of Esdraelon was 
a Valley of Desolation, consisting of pestilential swamps 
and malarial marshes. To-day there are twenty Jewish 
villages throbbing with life, hope, and movement, in- 
habited by a flourishing agricultural population of 2,600 
souls in that same Valley. Seven hundred of its acres 
have been afforested, the marshes and swamps drained, 
and the whole Valley cleared of disease. All this trans- 
formation has been brought about by Jewish hands and 
Jewish money, and is typical of Jewish achievement from 
Dan to Beersheba. It is being done, and consummately 
done, what so many within the memory of most of us 
thought could never be done. Jewsare laying the founda- 
tions of a Jewish National Home in which Jews live their 
full, Jewish life as a matter of right and not asa matter of 
tolerance, apology, or struggle, whether inward or out- 
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ward. Listen to the careful verdict of an eminent British 
statesman and captain of industry: 

‘The process will be long and laborious, the final 
fruition will not come till a far-distant date, but the 
ultimate result is no longer a matter of argument and 
doubt.’ 

The zenith of this new endeavour was reached when 
the Hebrew University was opened by one of the world’s 
Elder Statesmen on the 7th of Nisan last in Jerusalem. 
It was my great privilege to be one of those who were 
chosen to interpret the significance of that unprece- 
dented event in the annals of the Eternal People. In 
my Dedication Prayer, I prayed that the Hebrew 
University of Jerusalem become a fountain of Religion 
and a well-spring of Wisdom whence Israel shall draw 
Torah and knowledge, counsel and strength. And in 
the course of that same festive day, I gave expression 
to the hope that the men who would on Mount Scopus 
consecrate their lives to the study of the revelation of 
the Divine Spirit in the history and literary monuments, 
in the beliefs and customs, in the laws and institutions of 
Israel, should make the Hebrew University a sanctuary 
of the Jewish genius, a focus of the soul of Universal 
Israel, a centre of Jewish thought aglow with that 
Jewish passion for righteousness that shall make Zion 
once again the mother-city of a regenerated humanity. 
We must, however, face the possibility that these men 
may not rise to the height of their divine opportunity. 
They may bring with them from the moa a spirit of 
negation towards Jewish ideals ; and, quite unlike their 
fathers, who wept by the rivers of Babylon, theirs may 
be the resolve to sing a strange song in the land of the 
Lord! Such blind guides in the realm of the spirit 
would inevitably turn the Hebrew University into an 
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Akra of the days of Hellenistic apostasy, into a citadel 
of assimilation from which a small minority could 
disintegrate the eternal values of Israel, and decimate 
the ranks of the Maccabean defenders of Israel’s sacred 
possessions. But even that possibility need not affright 
us. Akras pass away, yea, even Temples pass away—but 
Israel, the Champion of the Divine, who has prevailed 
in his strivings with gods and men, remains for evermore. 
It is the plain men and women who save the world. 
In the same way, it is the Chalutzim and Chassidim, 
the Yemenites and Bokharans, the Polish Jews and those 
from Persia, who will redeem and save Eretz Yisrael 
for us. ys wna” ony) ‘The meek shall inherit the land’. 
It is the men and women of simple, unquenchable faith, 
untouched by the poison of rationalism, who are the 
architects, nay, the very building-stones, of our future 
in the resurrected Holy Land. 


IV 

Even a cursory pan-Jewish survey such as we have 
given so far will sharpen our vision in regard to the 
supreme task of self-preservation nearer home, and 
must be helpful to us in the consideration of what 
I would designate ‘ Qualfragen’—those ever-recurring 
and ever-elusive problems in our religious life that are 
constantly discussed and re-discussed, but with hardly 
any progress perceptible on the road towards their 
definitive and satisfactory solution. 

First among these is the question of International 
Peace. At every Conference in this country, primary 
place has always been given to our duty as teachers 
of Judaism in this direction. Since our last meeting, 
I pointed out to the Metropolitan Synagogues that, in 
view of the urgent need of rallying the entire religious 
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forces of the country in support of the League of N ations, 
and with a just pride in the splendour of Hebrew 
tradition in the sacred cause of world peace, it was 
desirable that Jewish congregations, like so many 
churches of other religious denominations, become 
corporate members of the regional bodies formed for the 
purpose of spreading a wider knowledge of the League 
of Nations. This was duly done in some score of 
Metropolitan Synagogues—an example that might well 
be followed by all the congregations represented in this 
Conference. There is no time to lose. A mad race of 
armaments is beginning throughout Europe and beyond ; 
and none can tell how soon Destruction may again be 
upon us. Now, when the voices that plead for sanity 
may still be heard, is religion’s opportunity to strive for 
the emancipation of mankind from the war-heritage and 
hate-heritage of the past. 

None, I am sure, wiil quarrel with me _ because 
I include intermarriage among our ‘Quialfragen’. 
I have at no time been blind to the fatal dangers of 
this alarming evil or of its encouragement by rash, 
easy, or mercenary proselytization. Our brethren in the 
Dominions rightly see in such encouragement a grave 
menace to our Faith. They, therefore, demand an 
absolute cessation of all proselytization—oblivious of 
the fact that in the course of time there are some 
applications for admission to Judaism of so disinterested 
or so exceptional a nature that they cannot equitably 
thus be ruled out. Be that as it may, the situation at 
home in regard to the evil of intermarriage, thinly veiled 
by outward conversions, has in late years gone from 
bad to worse; and demands the closest co-operation 
of the communities throughout the land, if it is in any 
way to be stemmed. The Chief Rabbi and his colleagues 
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on the Beth Din have more and more come to see the 
justness of the Colonial contention that if the making 
of proselytes can be shown to spell disaster to a com- 
munity, Jewish tradition gives ample sanction to the 
virtual abolition of the practice. And they will not 
hesitate to act on this conviction. 

I know too well that this drastic measure does not 
go to the root of the evil. The sacred ramparts of the 
Jewish home must be defended from within. And one 
of the most indispensable of the defences of these 
ramparts is the true religious upbringing of our boys 
and girls, With all the earnestness and emphasis at my 
command would I urge upon Jewish parents, Jewish 
ministers, and Jewish congregations the supreme. duty 
of the spiritual care of their girls. The statistics showing 
the small proportion of our girls who are receiving 
religious instruction furnish a most humiliating criticism 
of present-day Jewry. I have sanctioned the Special 
Consecration Service for Girls mainly because of the 
prescribed Course of Instruction in the Knowledge of 
Judaism preparatory to such Consecration Service—a 
course of study that acquaints them with the teaching 
and story of Israel, and equips them for life’s duties 
with an understanding of the principles and practices 
of our Holy Faith. Those ministers who have com- 
pleted this course with the girls under their charge 
speak with enthusiasm of the new outlook that such 
study and serious preparation give both to the girls 
and their parents. It is a matter of gratification to me 
that prominent congregations in the Metropolis and in 
the Provinces have, furthermore, taken the lead in re- 
questing of the Chief Rabbi a definite syllabus with 
a standard examination for every Barmitzvah lad. This 
welcome demand will be complied with. I am sure that 
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public opinion will strongly and uniformly support this 
long-overdue endeavour to secure at least a minimum 
of Jewish knowledge to each boy and girl on the 
threshold of adolescence. 

In other respects, elementary religious instruction 
shows satisfactory progress. The statesmanship of 
the Jewish Religious Education Board, the Union of 
Hebrew and Religion Classes, and the Jewish War 
Memorial, the three bodies responsible for the post 
of Director of Jewish Education, continues to justify 
itself by its results, Furthermore, one after another 
of the Metropolitan synagogues are acquiring special 
school buildings for the religious instruction of the 
children, buildings that serve also as centres for social 
work among the older boys and girls in their neighbour- 
hood. So important do I deem such work that I have 
undertaken the difficult task of erecting a centre of this 
nature in connexion with the Bayswater Jewish Schools. 
These it is intended to rebuild in the Notting Hill 
district to serve both as a Jewish school and a social 
centre for its large Jewish population, 

While few dispute the necessity of social work, some 
English Jews utterly fail to grasp the importance of 
our denominational schools, in which the Jewish child 
receives, besides the religious instruction, sympathy and 
understanding such as it cannot receive elsewhere. 
Their attitude is so different from that of the English 
Catholic, Anglican, or Wesleyan towards his church 
schools. In girding at these Jewish schools they lapse 
into the language of the lower anti-Semitism, and permit 
themselves to speak of the undesirability of ‘herding’ 
Jews. Such blind prejudice is due to the failure of these 
good people to understand that education, if it is to be a 
reality, must be, as it has always been to the true Jew 
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and the true Englishman, firmly and fearlessly religious. 
Its primary aim is not mere knowledge, skill, or power ; 
not, in a word, ‘careerism’, but character. And this, 
namely, the building of character, is impossible without 
a religious foundation, without a religious atmosphere. 
Wherever the modern world has departed from this 
Jewish, and English, conception and method of educa- 
tion it is beginning to see the error of its ways. 
‘Education the world over was at first for a long time 
almost solely religious, says America’s leading educa- 
tionist; ‘and while it was once a master-stroke of 
toleration to eliminate it from the school, in doing 
so we nearly lost from our educational system the 
greatest of all the motives that makes for virtue, 
reverence, self-knowledge and self-control. Now we 
are beginning to realize the wrong we have committed 
against child-nature, and are seeking in various ways 
to atone for it.’ 

A generation ago the leaders in Anglo-Jewry were 
on this question still in line with the best English 
thought. They called into existence organizations like 
the Jewish Religious Education Board to atone for the 
educational wrong suffered by the children of the poor 
through the loss of the religious motive in their school 
years; and they made fair and effective provision for 
the religious training of their own children by the 
institution of ‘Jewish Houses’ at some of the great 
Public Schools. A different spirit animates many a 
Jewish parent to-day. Not a few are satisfied with 
the concession made in some Public Schools to non- 
conformists that their children be excused religious 
instruction. Others are deliberately marching to reli- 
gious suicide. They are quite willing that their children 
should feign a religion which is not theirs and in which 
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neither they nor their children believe. Surely such 
a pupil is a doubtful moral asset to any school. 

‘Why don’t you found a Jewish Public School?’ 
is a question not infrequently asked. And various 
educational experts, both within and without the Com- 
munity, have indeed recommended this radical solution 
of the problem. None of the difficulties in the way 
of the realization of this scheme are insuperable. The 
objections that are strenuously urged against it are 
mostly based on the assumption of Jewish inferiority, 
and will not bear a moment’s examination. If we Jews 
have anything worth teaching to the world—our spiritual 
outlook on the universe, our distinctive social and 
humanitarian ethic—why withhold it from our children, 
why withhold it from the world? The time is not 
yet, but it is sure to come, when we shall have a Jewish 
Public School worthy of the Community. 


V 


Reverence bids us now call to mind the members of 
our Conference, as well as the scholars and leaders 
of Israel, who have passed away since our meeting in 
1923. We remember the aged and venerable form of 
Isaac Phillips, who for over half a century was the pillar 
and the beacon light in his historic community. 
I. S. Meisels, the learned one-time principal of Aria 
College in that same community, was likewise gathered 
to his fathers in the fullness of years. We mourn the 
loss of two other members of our Conference, faithful 
servants of God and of Israel. Gerald Friedlander was 
a scholar who devoted his short life to Jewish apolo- 
getics, to the defence of the originality, purity, and 
holiness of Judaism against sectarian and anti-Semitic 
detractors. Samuel Gross—cut off, alas! almost on 
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the threshold of his labours—was the eternal learner, 
the zealous teacher, the eloquent expositor, and the self- 
sacrificing defender of his Faith. Our communal life 
is distinctly the poorer through the passing of a scholar 
of renown like Samuel A. Hirsch, the inspiring guide 
and revered friend of a generation of men who have 
embraced the sacred calling. The erudite Wolf Javetz, 
who spent his ripest years in our midst, lived to publish 
nine Hebrew volumes of his Jewish history. Unlike 
Graetz, he did not conceive of Jewish history merely 
as a Book of Lamentations; and, unlike other Jewish 
and non-Jewish historians, he certainly did not conceive 
it as a Book of Ecclesiastes writ large, with the dominant 
undertone of vanity of vanities running through it. 
Wolf Javetz conceived it as a Song of Songs, as the 
most glorious poem in the spiritual treasure-house of 
humanity. We shall ever cherish the memory of those 
two valiant women who initiated thousands, nay, tens 
of thousands, into a knowledge of Jewish history and 
literature—Katie Magnus, the author of Outlines of 
Jewish History; and Nina Salaman, like the sweet 
singer of medieval Israel, a harp for transmitting the 
harmonies, melodies, and beauties of Zion’s songs to 
Jews in English-speaking lands. Among lay workers in 
the Metropolis, Anglo-Jewry has lost Isidore Spielmann 
and Samuel Henry Emanuel, both of them types of the 
English Jew at his best; and, in the provincial com- 
munities, Ellis Yates, of Liverpool; Lionel Spiers, of 
Birmingham, Jerome Jacobs and Joseph Dulberg, of 
Manchester. Outside England, the world of Jewish 
scholarship has sustained three grievous losses in the 
death of Benzion Halper, Henry Malter, and David 
Neumark, in America. Abraham Danon had been head 
of the Rabbinical Seminary at Adrianople ; Emmanuel 
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Weill, the doyen of the French rabbinate ; and Moses 
F riedman, the Rav of Transvaal Jewry for over a genera- 
tion. Joseph S. Bloch, of Vienna, had throughout his 
life been the scholarly and fearless protagonist in the 
fight against the higher and lower anti-Semitism in 
Austria; and Jacob Maze, of Moscow, defended both 
Judaism and Mendel Beilis from the Satanic charge of 
ritual murder at Kief, and was for over a generation 
the champion and counsellor of Russian Jewry. When 
the memoirs of this remarkable rabbi, who compelled 
the admiration of a Tolstoy and a Lenin, are published, 
and the tale of his ‘Chamber of Tears’ is told, we shall 
realize more than ever the agonies and tragedies that 
millions of our brethren had to pass through in the last 
decades of the Romanoffs, as well as in the days of the 
Red and White Terrors. 

The Praise of Famous Men at an assemblage such as 
ours always gives rise to the solemn thought: Who will 
take up the task that is left unfinished by the home- 
going of the elders? This question of the shortage 
of clergy is now a burning one in nearly all religious 
denominations throughout the English-speaking world. 
The Archbishops of the Church of England have had 
a special committee investigating the decline in numbers 
and quality of candidates for the ministry. The report 
of this committee enumerates among the causes of the 
shortage—the secularization of modern life, the decay of 
religion in the home, intellectual difficulties, and financial 
difficulties. The Warden of Liddon House, however, 
has, only last week, pointed out that the condition con- 
fronting the Church is not so much a shortage of men 
as a want of money. Men are willing to face the in- 
tellectual upheaval of the age and are prepared to 
make the sacrifice of entering a profession in which 
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it is very unlikely that they will ever be anything but poor 
men—provided that they are helped during the years 
of their training. As to our own Community, all the 
causes mentioned above operate in our ranks, augmented 
by our peculiar complications and shortcomings. And 
yet, with us also, the main cause for our present famine 
of men in the ministry is, to my thinking, the want of 
money. We could within a few years have enough men 
worthily and adequately to fill every vacant pulpit, both 
at home and overseas, if we had sufficient bursaries for 
all the students who are at this moment willing, nay, 
anxious to take up Jewish studies with a view of 
ministerial service. 


VI 


I must in this connexion say a few words in regard 
to the uncertainty in the minds of laity and clergy as to 
the function of the minister in Jewish life. 

In 1841 a prize essay was announced, at the suggestion 
of Zunz, by the Jewish Culturverein of Berlin, on the 
subject: ‘Was war, was ist, und was soll der Rabbiner 
sein ?’ (‘What was, what is, and what should the rabbi 
be?’). No satisfactory reply was received, and the 
substantial prize was never awarded. Twenty-three 
years later, no less a scholar than Leopold Léw noted 
this fact, and complained that neither the origin, the 
development, nor the mission of the rabbinate had ever 
received scholarly investigation ; so that we do not know 
when this institution came into existence, who was its 
founder, or what was the supreme purpose it was to 
serve. And we to-day are not much wiser-than Leopold 
Léw. We still ask, ‘What was, what is, and what should 
the rabbi, the minister, the religious guide, of a modern 
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Jewish community be?’ Even a slight attempt at 
orientation cannot, therefore, be out of place. 

I need not remind you that throughout many, many 
ages such an attempted orientation would have been 
superfluous. One hundred and fifty years ago, however, 
the Jew began to grope irresolutely out of the Ghetto. 
At every forward step, he stumbled over some problem 
of religious adjustment to the totally different conditions 
of the emancipation era. The solution of these problems, 
sometimes the product of abstract ideology, sometimes 
of experimental compromise, amounted to a spiritual 
revolution. This spiritual revolution ran its course 
earliest in Germany; but very much the same results 
were reached by a slower process in France, Hungary, 
Italy, and England. In this revolution, it was the rabbi’s 
place in Jewish life that was most of all transformed. 
In German communities, the Rav came to be looked . 
upon as ananachronism. Even the title Rabbi was often 
shunned. The learned Isaac Bernays, of Hamburg, 
insisted on being known as Chacham Bernays; others 
preferred to be known as Prediger and even Religions- 
lehrer, anything rather than Rabbiner. A favourite 
remedy in German communities a century ago was the 
abolition of the office. At last Governments stepped 
in and insisted on the more important rabbinates being 
filled. Another favourite remedy was the evangelization 
of the rabbinate; and, in due course, what have aptly 
been called Protestant pastors of the Mosaic persuasion 
made their appearance. 

Both these remedies were soon seen to be fatal to 
the Jewish cause. Then began an earnest attempt at 
reconstruction of the office on the part of the loyal 
remnant in German Jewry. They saw all too clearly 
that— 
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‘New occasions teach new duties ; 

Time makes ancient good uncouth’: 
that the man who was now needed to fight the battle 
of the Torah should, in general culture, be the equal 
of any member of his community. He must once more 
be the greatest of his brethren, capable of being a‘ guide 
of the perplexed’ of his age and of standing before Israel 
and the world at large as the recognized champion, 
interpreter, and representative of his Faith and People. 
The office was to be reshaped in the light of the Jewish 
past, and in accordance with the demands of the living 
present. The latter were keenly felt, even when the 
articulation and formulation of these demands proved 
difficult; but, what was the light which the past had in 
store on this question ? 

In Biblical times there were four classes of religious 
teachers, the priest, the prophet, the sage, and the scribe. 
Despite dogmatic assertions of ignorant clerics and 
laymen alike, the present-day Jewish minister, whether 
in Germany or Poland, in England or America, is 
is identical with none of these. Yet from all of them 
must he derive lifelong guidance and inspiration in his 
sacred work. 

The rabbi is no priest. There is neither Temple nor 
sacrifice in Israel to-day; and Jewish knowledge is not 
hereditary. Yet, like the priest of old, the Jewish minister 
is the sleepless guardian of Israel’s sanctuary, the con- 
secrated custodian of Israel’s Teaching, and zealous de- 
fender of its eternal validity. Undisturbed by ephemeral 
aberrations of opinion, he is to hand down Israel’s 
spiritual treasures undiminished in power, purity, and 
lustre. And, like the true priest of ancient days, his 
aim will ever be not only to do the right thing, but to de 
the right thing; so that of him, too, may be said: ‘The 
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law of truth was in his mouth, and unrighteousness 
was not found in his lips. He walked with Me in 
peace and uprightness, and did turn many away from 
iniquity.’ 

The rabbi is no prophet. He cannot come to his 
generation with any new ‘Thus saith the Lord’. Yet 
his lips must be touched by the prophetic fire, fearlessly 
to sound the trumpet-call of Jewish duty and Jewish 
life. It is not knowledge that moves the world, but 
ideals and convictions; and because of his ideals and 
convictions, he, like Ezekiel, will not shrink from pro- 
claiming the word of the Lord even to the vastest Valley 
of Dry Bones—hoping against hope for resurrectionary 
results. Like an Elisha, he will bring back life unto 
things which others deem to be dead. Above all else, 
his is the Elijah-mission of turning the heart of the 
fathers to the children, and the heart of the children 
to the fathers. 

The rabbi is not the sage of ancient Israel. Yet he, 
too, must be an expert in the Wisdom-literature of the 
race, and have the sage’s wide outlook upon life; a deep 
acquaintance with letters; and the gift of chastising 
‘folly ’—i.e. all moral insensibility, all spiritual nihilism, 
whether among rich or poor, young or old. Bysimilitudes 
from nature, history, and the infinite ocean of Jewish 
lore, he proves to his hearers that the teachings of 
Judaism are in accordance with humanity's highest 
ideals—nay, that these teachings have helped to shape 
these ideals; that the fear of the Lord is the begin- 
ning of wisdom, the foundation on which alone all human 
happiness can be built. 

And although no sopher, he, like unto the scribe of old, 
is the man who interprets the Book of Books to the 
People of the Book; who expounds for this genera- 
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tion the eternal message of the Torah; who translates 
into ordinary speech its truths born 
‘To perish never, 
Which neither listlessness nor mad endeavour 
Can utterly abolish or destroy’. 

Early and late he meditates on the Torah, and rejoices 
in its precepts; because he knows that ‘they are our 
life and the length of our days’. 135" JAN) 1Yn OF YD 

But whether we conceive of the rabbi’s office as the 
continuation of that of the priest or of the prophet, of 
the sage or of the scribe, there is one function common 
to them, which all later generations in Israel have seized 
upon as far transcending the others in importance ; and 
that is, the teaching function. Judaism is a positive 
religion with a discipline of life and philosophy of its 
own. Now, a discipline and a philosophy of life cannot 
transmit themselves. It is the Jewish minister’s vital 
task to ensure the initiation of the young into that 
discipline and that philosophy; and Sabbath by Sabbath, 
year in, year out, by word and by example, will he help 
young and old to live in accordance with that discipline 
and philosophy. Tirelessly must he plead with the 
community—‘ Take fast hold of instruction; let her not 
go; keep her; for she is thy life.’ 

This may well be my concluding word to-day. 
According to the results achieved by the Jewish minister 
as a teacher will his life be a success ora failure. Has 
he strengthened the spiritual forces in his community ? 
Has he drained the swamps of ignorance and self- 
righteousness, and caused the living waters to gush 
forth from the arid rocks of materialism? Has he 
brought back any that were straying from the fold of 
Judaism? Has he made Judaism respected by Jews 
and non-Jews? Good intentions alone are insufficient. 
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Only God knoweth them, and by Him actions are 
weighed. Even as it is written in Jeremiah the Prophet, 
sin wan dap abn apy, ‘The heart is unfathomable above 
all things, and it is so weak’: (or ‘so human’: this is 
the literal translation of the Hebrew text, instead of the 
current version, ‘ The heart is deceitful above all things, 
and desperately wicked’)—‘ 3 % who can know it? 
poSy spa posts wd nndy nvds ina ad spn ’n 2x I, the Lord, 
search the heart, I try the reins, even to give every man 
according to his ways and according to the fruit of his 
doings’ (Jeremiah xvii. 9, 10). 
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